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Arise 1 Awake 1 And stop not till the Goal is reached, 

— Swain i Vttt hananda. 
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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA. 

( RECORDED BY A DISCIPLE ) 

PART II.— V III 

[ Place — The Beiur Math ( under construction ) Year — Beginning of 189; 

Subjects —SOict rule^ fot the observance of Brahmach ary a — Only men of Sattvic nature can 
appreciate the ideals of St 1 Ramnkrishna — To be only ahotbed ri meditation is not the Dharma of this 
age — along with it is wanted the Kami” -yoga of the Gila.} 

The present Math buildings are now rules for the guidance of the Sannyasins 
constructed, the little that is unfinished is and Brahmacliarins of the Math; their 
being completed under the supci vision of object is to keep them aloof from indis- 
Swami Vijnanananda. Swamiji is not in eliminate mixing with worldly people; for 
good health ;theiefoiedoctois have advised example, sepaiate places are arranged 
him to go out on boat in the mornings and for them for meals; separate place for rest 
evenings on the Ganges. Swami Nit) a- and retirement. The conversation turned 
nan da has prociued the house-boat of the on this topic, 

RoyBabusof Naiail for S warnin’ s use. It Swamiji. — Now-a-days I feel a pecu- 

is lying anchoied in iiont of the Math. Mar smell of woildliness in the dress and 
Swamiji sometimes accoidiiig to inch- clothes of worldly people ; therefore I have 
nation wanders on the Ganges on the made it a rule in the Math that house- 
house-boat . holders should not sit on the beds of Sadhus. 

To-day is Sunday. The disciple has Formerly 1 read so in the Shastras that 
come to the Math and after meals is sit- such a smell is felt ; theiefore Sannya- 
ting iti Swamiji’ s loom and couvcising sins cannot, bear the smell of Gnhastas\ 
with him Swamiji has now [tamed a few now I see it is true . By strictly observing 
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these rules, the Brahmacharins will in time 
grow into genuine and sterling Sannya- 
sins. When they are established in the 
ideals of Sannyasa, they can mix on an equal 
footing with worldly men without any 
harm. But now if they are not kept with- 
in the barrier of strict rules, they will all 
go wrong. In order to attain to strict 
Biahmacharya one has in the beginning 
to observe strict rules regarding chastity; 
to keep oneself aloof from the very men- 
tion of the name of the opposite sex, and 
even to give up the company of married 
people. 

The "disciple who is a honseholder was 
struck dumb with awe at these words of 
Swamiji and felt dejected that he would 
not be able to associate freely as before 
with the Sannyasins and Brahmacharins 
of the Math and said, “Sir, I feel towards 
the Math and all its inmates as more near- 
ly lelated than to my own wife and chil- 
dren. As if they are known to me from a 
long time. The unbounded freedom that I 
enjoy in the Math, I feel nowheie else in 
the world like it. 

Swamiji, — All those who are pure in 
heart will feel like that here. Those who 
do not feel so — know them as not belonging 
to the Math and its ideals. That is the 
reason why many people coming here 
from mere sensation-mongering, then 
runaway. Devoid of continence, day and 
night running after money, such people 
can never appieciate the ideals of the Math, 
can never regard the Math people as their 
own. The Sannyasins of the Math are not 
like of old, ash-besmeared, with matted 
hair and iron tongs in their hands and cur- 
ing disease by medicinal tit-bits ; therefore, 
seeing the contrast, people cannot appre- 
ciate them. The ways, movements and 
ideas of our Master were all cast in a new 
mould, so we are also of a new pattern. 



Sometimes dressed like gentlemen, we are 
engaged in lecturing on religion; at other 
times, throwing all aside, with “Kara, 
Hara,Byom, Byom” on the lips, ash-clad, 
we are immersed in deep austerities and 
meditation in forests and jungles. 

Now it does not do to merely quote the 
authority of our ancient books and scrip- 
tures. The torrential current of Western 
civilisation is now flowing over the length 
and breadth of the country. Without 
studying its adaptation and usefulness a 
little, does it do now simply to sit in 
meditation on the tops of the mountains ? 
Now is wanted — as said in the Gita by 
the Dord — intense Karma-yoga — with un- 
bounded courage and indomitable power 
in the heart. Then will the people of the 
country be loused, otherwise they will 
continue in the darkness which has en- 
veloped you and all alike. 

The day is nearly ended. Swamiji came 
downstairs, dressed for going out on the 
boat on the Ganges and paced for sometime 
the lawn in front of the Math where the 
embankment has now been raised on the 
eastern side. Dater, when the boat was 
brought to the ghat , he in company with 
Swami Nirvayananda, Nityananda and the 
disciple boarded the boat. 

Boaiding the boat Swamiji sat on the 
roof and the disciple sat at his feet. The 
small waves of the Ganges, beating upon 
the sides and bottom of the boat aie 
making a purling sound, a soft breeze has 
risen, the western sky is not yet flushed 
with roseate hue of the evening sun — it is 
yet about half-an-hour for the sun to go 
down. The boat is floating northwards, 
There is joy on the face of Swamiji, a 
tender expression his eyes, his words be- 
speak deep dispassion for the world, and his 
eveiy expression and movement is mani- 
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festing the great self-control and restraint 
of his being. That expressive form, it is 
difficult to make one understand unless 
one has seen it himself. 

The boat passed the Dakshineswar 
temple and getting a favourable wind ad- 
vanced still farther northwards. Getting 
sight of the Dakshineswar temple, the dis- 
ciple and the two Sannyasins made saluta- 
tion. But Swamiji sat indiffeient to the 
outward world, lost in deep thought. The 
disciple and the other Sannyasins talked 
among themselves many things about the 
Dakshineswar temple ; it looked as if these 
wolds did not at all enter the ears of 
Swamiji. Gradually the boat advanced 
towards Panihatty. Reaching Panihatty 



it was anchored for some time at the 
ghat of the garden-house of Babu Govinda 
Kumar Chaudhury. It was proposed once 
before to rent this house for the use of 
the Math. Swamiji descended from the 
boat and went round the house and the 
garden and looked over the place minute- 
ly and said — “ The garden is nice but is 
at a great distance from Calcutta. The 
devotees of Sri Ramakrishna would have 
been put to trouble to walk such a long 
distance from Calcutta. It is good that 
the Math has not been established here.* * 
The boat again turned towards the Math 
and after floating and passing through the 
evening darkness for nearly an hour 
leached the Math. 




OCCASIONAL NOTES. 



T HE one note that rings thiough all the 
writings and actions of the Swami 
is of strength. In giving that message 
he never faltered nor in emphasising it 
he waveied. The test by which he would 
judge any system of thought claiming the 
allegiance of man is also the extent to 
which it would add to his strength. That 
is the reason why the Advaita Vedanta 
claimed his homage because there was 
not a single note of weakness in it, be- 
cause by its implications all extraneous 
and suppositious helps are discarded and 
the whole of human destiny is placed upon 
what one is and what one will be. Trne 
to the teachings of his Master — “With 
the Advaita in your hands you can travel 
and accept the whole field of religions 



thought 5 1 — dualism and all other systems 
were interpreted in the Swami’ s exposi- 
tion in their strength -giving aspects. 



In the flawless sinceiity of his nature* 
his nice disci imination of what consti- 
tutes strength is worth noticing. In 
religious life while appreciating the value 
of the worship of a personal God with its 
oceans of emotional content, he was aware 
of its colourless effect on natures that aie 
inertly sentimental, and which is not at 
all dynamic in their lives. In order to 
galvanise such natures with volitional 
efforts he preached the Advaita aspect of 
the Vedanta. There are some states of 
human mind when the high forms of 
religious practice aie ineffective in trans- 
forming human character; it is then to be 
subjected to more drastic remedies. One 
of Sri Ramakiishna’s sayings runs thus : 
When a peculiar poisonous sore has af- 
fected the body, ordinary medicines do not 
work; it has to be subjected to heat- 
fomentations of burning charcoal. So 
when the mind is running in the old ruts 
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of inertness and refuses to be moved out of 
it, mere lepeating the name of the Lord 
does not do ; more powerful forms of 
bhakti have to be practised. 

Therefore the Swami stiessed the 
sterner aspect of the Vedanta in respect 
to Indian humanity in the present stage. 
In this he was true to the teachings of his 
Mastei who valued character above mere 
emotion. When the Master was asked 
by some one to bless him with the capacity 
of religious emotion, he is reported to 
have said, “Do you think that mere 
religious sentiment is the climax of reli- 
gious attainment ; one-pointed and stead- 
fast devotion to religious ideals, renuncia- 
tion, strength of mind, in a word, character 
is a far greater acquisition.” It is the 
volitional aspect of human character that 
the Swami wished to bring out more 
than the emotional, but religious emotion 
truly aroused concentrates the will power- 
fully. Anyway, it is the death-like grip of 
religious ideals and transformation of the 
will in consonance with them, so that the 
individual will be able to stand up for them 
against all the world, and to face death for 
them if need be — is, in the ultimate, the 
test of religious character. Mere senti- 
mentality and emotionalism he abhorred — 
it is in his words, “overflow of the 
senses,” and its value on natures which are 
morbidly sentimental, without the powei- 
ful will behind to carry out the cherished 
ideals into performance of noble acts of 
service and helpfulness is almost nill. 

It is the will-manifestation in every- 
thing that we should seek as expression 
of the religious impulse. But the will 
must be purified and in harmony with 
Truth and God. Therefore the Swami 
stressed Work as a builder of religious 



character. In steadfast work, the energetic 
exercise of a purified will thiough a long 
series of acts, exercised steadfastly inspite of 
all the obstacles and difficulties that may 
obtain around, we have a noble manifes- 
tation and expression of human faculty. 
Steadfastness, “ the clinging on to a thing 
like grim death ’ ’ he extolled as a noble 
achievement of human character. 



Our lives should be made of sterner stuff. 
There is too much of shrinking from 
mortification, too much of the coddling of 
the body, and yielding to tbe dictates of 
the senses. We have to bring out tbe divi- 
nity which “will enable us to bear heat and 
cold, hunger and thrust,” which will endow 
our minds with a powerful will able to 
overcome mountain-high obstacles, make 
the bodies of granite able to withstand a 
thousand shocks of life. The luxurious 
ideals which are insidiously creeping into 
our homes and lives, the ideals of 4 enjoy- 
ing the world 1 — nay more enjoying the 
taste of the Divine in sight, sound, touch, 
taste etc. which are finding such powerful 
advocates among our poets and thinkers, 
are sure to lead to enfeeblement of the 
will and make the whole people effiminate. 
The will is strengthened not by yielding 
to the body and the senses, but by 
establishing mastery over them and free- 
dom from their tyrannous dictates. Sense- 
bound creatuies that men are if they 
accept apologies for sense-vanities then 
there is no hope for them. The old type 
of the orthodox Hindu Brahman with his 
life built of austerity and renunciation of 
sense -vanities is a nobler national ideal 
than the glorification of the senses which 
is finding such great advocates amongst 
us to-day. As a warning against the 
idealisation of the sense-life, and effimi- 
nate luxuries eating into our vitals and 




* 9*9 



TWO SIDES OF TRUTH 



ioi 



making us hypocrites, the note of strength- gigantic wills which nothing can resist 
eningthe will by resisting the tyrannical die- which can penetrate into the mysteries 
tates of the senses and the ever-increasing and seciets of the univeise, and will 
bodily i equipments needs to be sounded, accomplish their purpose in any fashion — 
Man needs to have a hcioic and courage- even if it meant going down to the bottom 
ous outlook on life — in the worlds of the of the ocean and meeting death face to 
-Swami Vivekanauda — “What we want face” — and not maudlin sentimentality 
now is muscles of iron and nerves of steel, for animal yielding to sense-requiiements. 



TWO SIDES TO TRUTH. 



npHE message, deliveied with unexampled 
* eloquence in India, America and 
Gieat Britain,- b> Swatni Vivekananda 
contained and conveyed a plea foi calm- 
nesss and tianquility. “Throw aside,” 
he exclaimed, “the fuss and flurry of 
woildly tilings. Be true to the God with- 
in you. Be always calm. Do not permit 
yourself to be f letted by failuie or excited 
by success. Do not allow the turmoil and 
the strife that surround you to tear you 
for a single moment fiom the remembr- 
ance that you , yourself, are not affected by 
them. You are one with the Changeless 
One. No fire can consume you ; no frost 
can congeal your soul. Be always calm.” 

Adapting illustrations from both East- 
ern and Western sources, he unceasingly 
preached the gospel of inward tranquility. 
Amidst all “the slings and arrows of out- 
rageous fortune,” he bade his hearers 
remain calm ; assured of that immutability 
which is the heritage of the sons of God. 
Many years prior to Swamiji’s advent in 
England, Tennyson had written, “There 
is no joy but calm.” He, poet -laureate of 
his time, had solved the great secret. He 
knew, as Swamiji knew, that Ishvara 
dwelleth in the hearts of all beings ; that 

all should flee to Him for shelter in every 

✓ 

storm, and that by His grace the supreme 



peace, the unassailable calm was a eeitaiu 
security. 

The real philosopher, the tiuly religious 
man, has within himself the faculty of 
poise, of mental and spiritual eqnilibxium. 
He is unmoved by any appaient catas- 
trophe, because he has acquired the right- 
eous habit of trusting in the Absolute, the 
Peaceful, the One that is still and stead- 
fast. “I am the Lord,” He said in the Gita, 
“I change not. Theiefore ye are not con- 
sumed.” Stillness , calm , tianquility, poise; 
these are the abiding attributes of him 
who beholds the supreme Ishvara, indes- 
tructible within the destructible and who, 
taking refuge in Him, obtains, by His 
giace, the internal indestructible abode. 
Faith in the perpetual presence of the All- 
powerful is man’s prime necessity; the 
Act of Faith which uplifts humanity to 
conscious oneness with divinity. As a 
singer of Western thought wedded to 
Western words has written, 

O, for a faith that will not shrink 
Though pressed by many a foe; 

Thai will not tremble on the brink 
Of poverty or woe. 

A faith that shines most bright and cleat 
When tempests rage without; 

That when in danger knows no fear, 

In darkness feels no doubt.” 
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Such a faith, undeilying the perils of passers-by. yet so proud of their pose that 
wealth or power, of poveity or suffering, they permit themselves to be phot ogiaphed 
endows its possessor with the charm of for the admiration of the world. Occident 
self-control and the key to aquiescent and Orient can, alas! both claim sinneis 
placidity. of the same sort, differing only in man- 

There is, nevertheless, another peril nerisnis suited to surroundings, 
which must be feared, a danger that must Anotliei and infinitely more helpful 
be shunned. This lies in the possibility chord is, happily, struck from time to time 
of a desire for personal salvation at the and its music lesounds through East and 
cost of duty to others. Attached to West alike. We may instance the follow- 
that desire may be found a tendency to- ing luminous passage from a sermon deli- 
ward the neglect of health, of business, veied in Westminister Abbey by Dr. Basil 
and of friendships. U I will let all go, in Wilberforce, late Chaplain to the House of 
order that I may follow Him and attain Commons. Alluding to the final glory of 
unto Him.” the soul, the full completion of the divine 

The splendid aspiration which is fonntt- purpose; complete identification with 
lated in those words and elaborated in the Universal Life; he said, “ Godliness, God- 
conduct of the man who sincerely utters likeness, is indeed a noble attainment, but 
them, cannot be sufficiently admired; but, it may be marred by selfishness, by isola- 
all the same, the fact cannot be disguised, tion, aloofness. Naturally its first action 
that many devotees who employ such a is to fertilise the being of its possessor; to 
phrase, seek themselves rather than the make him holiei, happier, purer; but it 
legitimate object of their goal. We are must be lescued from the taint of in- 
warned in a well-known Sanskrit text not dividualism , or it will warp down the 
to imitate the manner or the mental stand- character into that most unlovely thing, 
point of the smooth-voiced smug-faced a narrow isolated leligious bigot. It mnst 
professor of religion who envelopes him- be' 1 * added to; ” (“Add to your Godliness, 
self in spiritual pride. It is indeed exactly love of the brethren.” S. Peter) ; it must 
that sort of man who, relying upon his reach out to bless and vitalise others, 
suppositious sanctity, expects to he Another eminent English philosopher, 
nourished and clothed at the expense of a man of profoundly religious instinct and 
other people. He desires to be regarded as practice, Dr. James Martineau, wrote to 
il holy” in order that he may escape from the same purpose; u When Paul gained the 
labour of any kind and exist upon doles conviction that he was raised above the 
dealt out to him by kindly folk who are tomb of mortality; when he first looked 
too simple, too trustful, to discriminate into the opening avenue of ages and saw 
between the real saint and the preten- himself with living feet, securely passing 
der. In India, famous for its Sannya- through; when he felt that he could defy 
sins of undeniable reputation, there are the perils of shipwreck and the sword of 
spurious imitators. All have heard of, peisecution, did it abate his earnestness 
and some have seen, men clad from and whisper to him that he had time 

head to feet in ashes only, men posing enough ? Did it turn liis eager haste into 

in arresting and painlul postures, ex- an easy stioll? Did it fill him with 

citing the reverence and generosity of moral indifference to the world that slurn^ 




THE HINDU IDAL OF GOODNESS 



bered above the elements of explosion ? Far 
otherwise. It cooled his personal inteiests 
and, so far, made him of quiet heart, but 
it set his conscience on fire and he spoke 
truth, soothed sorrows and warned sins. 
The true disciple lenders service after 
'service. Each conviction, each suggestion 
of duty, constitutes a distinct and se- 
parate call of God which should never be 
slighted, never wasted.’ ’ 



We are thus taught imperatively, by the 
Guiu of East and West, that while con- 
templation and meditation have a vital 
part to play in the uplift of man to God, 
action is no less essential, and service to- 
wards others a true sign of him whose 
footsteps climb the Upper Wa> . 

Eric HvrmD, 



THE HINDU IDEAL OF GOODNESS. 



■ N a previous article we consideied the 
* meaning of the Hindu conception of 
the Absolute and particularly its difference 
fiom that of the Occidental view. Similar - 
ly at piesent we shall address oui selves to 
the Hindu ideal of goodness in order to 
find out if it be the same or if it diffeis 
fi 0111 the Western idea of goodness. 

By the Western idea of goodness we 
mean two things: namely, the Greek ideal 
and also the Hebraic as given to the West 
by Christianity. The fonner, to designate 
it broadly, is external, while the latter is 
inner. And since the present civilisation 
of the West draws its inspiration fiom 
Judea and Greece, we must consider those 
two intrinsically before we compaie the 
ideal supposedly born of their blending — 
the piesent idea of goodness in the West 
— with that of India. Suffice it to say 
here that the Hindu ideal of goodness has 
all that the modern Western conception 
possesses without India’s borrowing from 
any external sources. 

Fiist of all, if we take up the Greek idea 
of goodness we notice that though the 
Greeks emphasised the avoidance of ex- 
tremes in ethical matters (the vety word 
Eudemonism conveys that meaning) yet 
we find that the usual Gicek had more of 



the outer conception of goodness than the 
innei. Foi instance, a Greek lawyer 
would tell a lie in order to win a case. 
Take another illustration: A woman was 
being tried in a Gieek court of law for 
committing some sin. Her lawyer won 
the case thus: Towards the end of his 
speech, he suddenly disiobed her before the 
comt and exclaimed, “Can a beautiful 
body like hei s be guilty of committing any 
sin ?” She was vt once found ‘ not guilty’. 
Here we have the question of a moral 
idea settled altogether by externality, 
namely, physical beauty. To a Greek, if 
a man was ill he was considered bad; if he 
was deformed, he was consideied sinful. 
On the contrary, if a citizen was a healthy 
lawyer and told lies in order to win cases, 
and owned slaves, he was considered to be 
very good. This proves conclusively that 
the Greek conception of goodness was 
mostly external. 

Compare with that the conception of 
the Jews. Job as a moral figuie was an 
embodiment of goodness, yet he was 
devoid of any physical excellence. If Job 
was pointed out to a Greek, he would at 
once characterise him as evil. On the 
contrary Job was goodness itself. His 
goodness was intrinsic and not external. 
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To the Jew moral excellence was an in- 
ner excellence which had nothing to do 
with physical welfare or external possess- 
ions. To a Jew, a lie is an evil even if 
it does good to one for it has to be judged 
by an inner standaid — “As a man think- 
eth, so is he.” 

Christianity, which gave this inner 
conception of goodness of the Hebiew lace 
to Ihe Western world, summed up the 
ideal community of goodness, as an inner 
community in these wolds. u The king- 
dom of God is within you.” 

In the West to-day we find a blending, 
though not thorough, of the Chilstian and 
Greek conceptions of goodness. During 
the war we notice that the German people 
lia\e been condemned because of their 
moiality based on externality — 01 effi- 
ciency. In other woids Geimany has been 
judged b) the in net standaids of goodness 
and has been found wanting. This pioves 
that the inner standard of goodness is the 
real standard foi the West aftei all. 

In the case of India, the inner standard 
is the only standaid to which the Hindu 
race has adheied these forty centuries. 
“Albeit, who wealth and power do most 
aesiie, least fixity of soul have such, least 
hold on heavenly meditation.” — “Yet the 
right act is less, far less, than the right- 
thinking mind. Seek refuge in thy soul; 
have there thy heaven.” (Bhagavad-Gita, 
Bk. 2. Ch. 2., Arnold’s translation.) 

That the inner life is the only life is not 
only the conclusion of the Hindu sages 
but it is the conclusion of all the Great 
Ones of all the laces. At present, if we 
were to point out the strength of India, 
we should say it lies in her innei life. Hei 
religion is a constant ritual of the inner 
divinity that runs through every fibre of 
her life In the West, on the coutiurv. 



they ate waking up to the realisation that 
the structure of life should be xeligious 
and inner. And the present condemna- 
tion of Germany is an emphatic lepudia- 
lion of the external standaids — efficiency. 
In the beginning, it has been lemarked 
that the Western idea of goodness lias 
not only the inner ideal of the Hebiew 
lace as given to the woilcl by Christ, 
but she has also the ideal of the 
Greeks. Chi 1st and his followers enhanced 

p 

the evolution of the moral ideal of the 
West by giving it the inner standard of 
moiality, which includes the Greek ethical 
ideals. That is why Christ commanded, 
* 1 Seek ye first the kingdom of God, and 
the lest will be added unto it.” The in- 
nei ideal of goodness includes the outer 
and not vice versa. 



India, having had the ideal standard of in- 
nei goodness, has never bowed to external- 
ity. Hei s h^s been the late to live fiom 
within 4< ewr sftfcfo* mi Rf?srsf^r 

i” — “ As Thou dircctest. O Doid, fiom 
within the heait, so shall I behave.” As 
the West is saving its hie to-day by return- 
ing to the inner ideal of goodness as taught 
by Chiist; so if India continues, as she 
has done in the past, to adhere unflinch- 
ingly to the inner ideal of goodness, she 
will not only tide over the storms of to- 
day but she will be the great helper of the 
futuie. It is sad that Uieie are Indians, 
God be thanked that they are a minor- 
ity, who believe in the external ideal of 



goodness. 



Det us hope and pray that 



India will turn a deaf eai to their plead- 



ings. The Uok before us is to live and 



glorify the innei Hie and the inner ideal of 
goodness, in doing that we shall not only 
save o in selves but the futuie of humanity. 



Dhan Gopal Muki.k;x» 
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EPISTLES OF SWAMI VIVEKANANDA. 

( Continued from page 61 .) 



The “ Ramakiishna Punthi” (Life of Sri 
RamuktLhna in Bengali veise ) that A-— has 
sent is vety good, bet Iheie is no glorification 
of the ShaJcti at the opening, which is a great 
defect. Tell him to temedy it in the second 
edition. Always bear this in mind that we 
aie now standing befoie the gare of the 
wot Id, and that people are watching every- 
one of out actions and utterances. Remain- 
bei this and work. 

* * Be on the lookout for a site for our 

Math. * * If it be at some little distance 
fiom Calcutta, no harm Y\ herever wc shall 
bnild our Math, there we shall have a stir 
made. Vety glad to learn about M — 
Cltakravaity. The Andes h?vc turned into 
the holy Gaya, I see ! Whete is he? Please 
give him, Sj Bejoy Goswamt and our friends 
my cordial greetings. * x To beat an op- 
ponent one needs swoid and buckle, so care 
fully learn English and Sanskrit. K — ’s 
English is getting nicer eveiyday, while that 
of S — is deter lotating. Tell S — to give up 
the floweiy style. It is extremely difficult 
to write a fioweiy style in a foreign tongue. 
Please convey to lmn a bundled thousand 
biavos from me! There’s a hem indeed. 
* Well done, al! of you! Biavo lads! 
The beginning is excellent. Go on in that 
way. If tiie adder of jealousy doe^ not come 
in, theie is no feat ! — “Cheer up*” 

“ sTOcprr *rcn ’—“Those 

who serve My devotees aie My best devotees.” 
Have all of you a little grave beating* I 
am not writing any book on Hinduism at 
present. But I am jotting down my thoughts. 
Eveiy rehgion is an expression, a language 
to ex pi ess the same truth, and v\e must speak 
to each in his own language. That S — has 

' ' o 

giasped this, is all light It will be time 



enough to look to Hinduism later cm. Do 
you think people in this* country would be 
much attracted if I talk of Hinduism ? — The 
very name of narrowness in ideas will scare 
them away ! The real thing is — the Religion 
taught by Sri Ramakrishna, let the Hindus 
call it Hinduism*— and others call it in their 
own way. Only you must proceed slowly — 
3T%: — « One must make journeys slow- 

ly.” Give my blessings to D— the new 
lecruit. I have very little time to write, al- 
ways lectuie, lecture, lecture. Purity, Patience* 
Perseverance. * * You must ask those 

numerous people who are now paying heed 
to Su Ramakiishna’s teachings, to help you 
pecuniarily to a certain extent How can the 
Math be maintained unless they help you ? 
You must not be shy of making this plan 
to all. - * 

There is no gain in hastening my return 

from this country. In the fiist place, a little 

sound made here will resound there a great 

deal. Then, the people of this countiy aie 

immensely rich and are bold enough to pay. 

While the people of our country have neither 

monev nor the least bit of boldness. 

✓ 

You will know everything by degrees. Was 
Sri Ramaknshna theSavioui of India t&erftly? 
It is this nartow idea that has brought about 
India s luin, and her welfare is an impossibi- 
lity so long as this is not rooted out. Had 
I tl»e money I would send each one of you 
to travel all over the wot Id. No great idea 
can have a place in the heait unless one 
steps out of his little coiner. It will be veri- 
fied in time. Eveiy gieat achievement is 
done slo.vly. Such is the Lotd s will. * * 

Why dulnt any of you wnte about D — • 
and H — ? I shall be glad to know if you 
watch then whereabouts. That S~— is feeling 
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miserable is because his mind is not yet pure 
like the water of the Ganges. It is not yet 
selfless, but will be in time. He will have no 
misery if he can give up the little crookedness 
and be straightfoiwaid. My special loving 
greetings to R — and H — . Take great care of 
them. * * Never foiget that R — was the 
special object of Sri Ramaki ishna’s love. 
Let nothing daunt you, who on earth has the 
power to snub us so long as the Lord favours 
us ? Even if you are at your last breath, 
be uot afraid. Work on with the intrepedity 
of a lion but at the sametime with the tender- 
ness of a flower. Let this year’s Sri Rama- 
krishna Festival be celebiated in great pomp. 
Let the feeding be quite ordinary — the Pras&da 
being distributed offhand in earthen plates 
among the assembled. That will do. Theie 
should be readings from Sri Ramaki ishna’s Life. 
Place books like the Vedas and the Vedanta 
together and perform A rati before them. * * 

Avoid issuing invitation cards of the old style. 

— “With Bhagavan Sri Ramakrishna’s 
blessings and our gieat esteem we have the 
pleasure to invite you.” — Write some such 
line, and then write that to defray the ex- 
penses of Sri Ramakrishna’s Birthday Festival 
and those of the maintenance of the Math, 
we want his assistance. That if he likes he 
may kindly send the money to such and such, 
at such and such address, and so on. Also 
add a page in English. The term “ Lord 
Ramakrishna” has no meaning. You must 
give it up. Wiite ‘Bhagavan’ in English 
chaiacteis, and add a line or two in English : 

(Heading) The Anniversary of Bhagavan 
St i Ramaknshna. 

Sir, we have gieat pleasure in inviting you 
to join us in celebiating the th anni- 

versary of Bhagavan Ramaki ishna Paiania- 
hamsa. For the celebration of this great 
occasion and for the maintenance of the 
Alambazar Math funds are absolutely neces- 
sary. If you think that the cause is worthy 
of youi sympathy we shall be very giateful to 



receive your contribution to the great work. 

Youis obediently 

(Date) (Place) (Name) 

If you get enough money, spend only a 
little of it and keep the surplus as a reseive 
fund to defray your expenses. On the p]^a 
of offering the food to the Loid, do not make 
everyhody wait till he is sick, to have a stale 
and unsavoury dinner. Have two filters 
made and use that filtered water foi both 
cooking and drinking pui poses. Boil the 
water before filtering. If you do this, you 
will never more hear of malaiia. Keep a 
strict eye on everybody’s health. If you can 
give up lying on the floor, — in other words, 
if you can get the money to do it, it will be 
excellent indeed. Diity clothes are the chief 
cause of diseases. * * About the offering, 

let me tell you that only a little Pay asannam 
( milk-rice, with sugar ) will do. He used 
to love that alone. It is true that the woi- 
ship-toom is a help to many, but it is no use 
indulging in Rdjasika and Tdmasika food. 
Let the ceremonials give place to a ceitain 
extent to a little study of the Gita 01 the 
Upanishads or other sacied books. What I 
mean is this, — let there be as little material- 
ism as possible, with the maximum of spiri- 
tuality. * * Did Sri Ramaki ishna come 

for this or that paiticular individual, 01 foi the 
world at laige? If the latter, then you must 
present him in such a light that the whole 
world may undet stand him. You must not 
identify yourselves with any life of him writ- 
ten by anybody , nor give your sanction to any . 
Theie is no dangei so long as they do not 
come out associated with our name. * * 

u Say yea, yea, to all and stick to your own.” 

* * A thousand thanks to M — for his 

kindly helping us. He is a very liberal-heat t- 

ed man. * v About, , he will attain 

the highest good by doing his bit of woik at- 
tentively, that is, by simply set ving Sri Rama- 
ki islma’s children. * * T — is doing very 

good work. Biavo ! Well done! That is 
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what we want. Let me see all of you shoot 
like so many meteors! What is G — doing? 
Some Zeminders in Raj put an a lespect him. 
Tell him to get some money from them as 
BJnksho , then he is a man. * * 

Just now I read A — ’s book. Give him a 
lvtrndred thousand heaity embraces from me. 
Through his pen Sri Ramakttshna is mani- 
festing himself. Blessed is A — ! Let him 
lecite that Punthi before all. He must recite 
it befoie all in the Festival. If the woik he 
too large, let him read extiacts of it. Well, 

I do not find a single irrelevant word in it. 

1 cannot tell in words the joy I have ex- 
peiienced by leading his book. Try all of 
you to give the book an extensive sale. Then 
ask A — to go from village to village to 
pteach. Well done A — ! He is doing his work. 
Go from village to village and proclaim to 
all Sri Ramakrishna’s teachings, can there be 
a more blessed lot than this ? I tell you, 
A-— ’s book and A — himself must electrify 
the masses. Dear, dear, A — , I bless you with 
all my heart, my dear brother. May the 
Lord sit in your tongue! Go and spread his 
teachings from door to door. There is no 
need whatever of your becoming a Sannyasin. 

* * A — is the future apostle for the 

masses of Bengal. Take great care of A — , 
his faith and devotion have pome fruit 

Ask A — to write these few points in the 
third section of his book, “the Propagation of 
the Faith.” 

1. Whatever the Yedas, the Vedanta, and 
all other Incarnations have done in the past, 
Sri Ramakrishna lived to practise in the 
course of a single life. 

2. One cannot understand the Vedas, the 
Vedanta, the Incarnations and such like 
things without understanding his life. For, 
he was the explanation. 

3. Ftom the very date that he was born, 
has sprung the Satya-yuga ( Golden Age ). 
Henceforth there is an end to all sorts of 
distinctions, and everyone down to the Chan- 



d&la will be sharers in the Divine Love. The 
distinction between man and woman, between 
the lich and the poor, the literate and the 
illiterate, Brahmans and Chandalas, — he lived 
to root out all. And he was the harbinger of 
Peace — the separation between Hindus and 
Mahommedans, between Hindus and Chris- 
tians, all are how things of the past. That 
fight about distinctions that there was, be- 
longed to another era. In this Satya-yuga 
the tidal waves of Sri Ramakrishna’s Love 
has unified all. 

Tell him to expand these ideas and write 
them in his own style. 

Whoever — man or woman — will worship 
Sii Ramakrishna, be he or she ever so low, 
will be then and there converted into the 
very highest Another thing, the Mother- 
hood of God is prominent in this Incarnation. 
He used to dress himself as a woman, — he 
was, as it were, our Mother, — and we must 
likewise look upon all women as the reflec- 
tions of the Mother. In India there are two 
great evils. Trampling on the women, and 
giinding the poor through caste restrictions. 
He was the Saviour of Women, Saviour of 
the masses, Saviour of all, high and low. And 
let A — - introduce his worship in every home — 
Brahman or Chandila, man or woman, — 
everyone has the right to worship him. Who- 
ever will worship him only with devotion, 
shall be blessed for ever. 

Tell him to write in this strain. Never 
mind for anything — the Lord will be at his 
elbow. 

Yours affectionately, 

Vivekananda. 

P. S. * * Ask S — to send me a copy 
each of the Narada and Sandilya-Sutias, and 
one of the Yogavasistha, that has been tians- 
lated in Calcutta. I want the English trans- 
lation of the last, not a Bengali edition. * * 
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WITH THE SWAMIS IN AMERICA, 

VII. 



HE Shanti Ashrama was the crowning success 
of Swami Tuuyananda’s labour in Ameuca. 
Here his spiritual aidour could have fiee 
play. Here he lived fai away fiom the conven- 
tionalities of Western life with students who loved 
him and who were sincere in their desire to realise 
the Truth. Heie he was free. And when I speak 
of the Shanti Ashrama as a success, I do not mean 
that there the Swami made a laige number of 
disciples, but that those who accepted him as 
theii spiritual teachei were changed, though not 
&11 to the same degree, into men and women of 
Higher aspirations, of greater faith and of some 
acdual spiritual attainment. And this was not a 
Uimporary change as the succeeding yeais have 
proved. That this work was accomplished in less 
than .two years, pait of which time the Swami was 
away iYom the Ashrama, is little short of maivelous. 

I and lived with these students again, 

many yetirs after the Swami had returned to India, 
and wilhcMit a single exception they were all agreed 
that thes e tew months with him in the Shanti Ashrama 
constitute d s,he most impoitant period in theii lives. 
And that is the reason why the Shanti Ashrama 
has always remained so deai to these students. 
The place is to them a holy place to which they 
return, as cin :umstances allow, as one returns to a 
place of pilgri mage. The memory of these early 
Ashrama days is and will always remain with the 
students an occasion of great happiness and satis- 
faction. The S\ vanu is as beloved to his disciples 
in Ameuca to-day as he was when he lived there 
with them, now more than sixteen years ago. 

Some of these Ashrama students have since 
departed from this w orld. Sankari was one of the 
first to be called away . She was a young woman, 
unman ied and a member of the “ Home of Tiuth” 
in Alameda, across tht 1 Bay fiom San Francisco. 
The Home of Trnth wau an offshoot of Christian 
Science. One of the»i beliefs was that eveiy 
disease had its cause in some defect in the chaiae- 
ter. By knowing the disease the defect of character 
could be Uaced. Anger, jealousy, greed, hatied. 



each of these detects pioduced its corresponding 
disease. The cure foi the disease was to coiiect 
the moral defect. 

Swami Vivekananda had been a guest at the 
Home of Tiuth for several weeks. He left a deep 
impression there and many of the teacneis of this 
Home became his followers. When Swarm Tunya- 
nanda came to California they flocked around hnn 
and not a few of these accompanied him to the 
Shanti Ashiama. Sankan was one of them. She 
often told me how Swami ji would keep the mem- 
bers of the Home spell-bound when he talked to 
them about Vedanta. For hours Swami] i would 
go on and on and the hsteneis fearing to intei lupt 
the flow of his spiritual outpouung daied not stir 
With bated bieath they would sit and listen. They 
were earned off their feet, as it were, by his elo- 
quence, they felt as if they were soaring in a 
higher sphere, they weie entianced. And only 
aftei the Swamm was silent would they feel them- 
selves tied again to this mundane existence. “ You 
have been bitten by the cobia,” Swamiji said one 
morning, “the poison will have • its effect, you 
will nevei be your old selves again, the Mastei has 
accepted you.” 

Those who had really been “bitten by the cobia” 
could not return to their foimer practices. The 
Home of Truth became too narrow a place for 
them, they had to breathe a freer air. The Shanti 
Ashrama affoided them breathing space. Hem 
they were with him who “ lived what I have taught 
you.” And under this loving guidance they also 
were to live what they had learned. Sankari was 
amongst these, sincere to the backbone. 

Some years after the Swami Turiyananda had 
returned to India, she contracted a painful disease. 
Patiently and with great coui age she battled with 
the enemy. She suffered pain without a com- 
plaint, she str uggled silently. But the disease had 
taken a him hold on her and she could not shake 
it off. The end was drawing near and she leahsed 
that hei days on earth were counted. Loving 
friends suaounded her and nursed her with tender 
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caie Then one day she called for one of her most 
intimate fi lends whose acquaintance she had made 
at the Shanti Ashrama “ Mua, ’ she said, “the 
Master is calling me, will you lepeat h.s name to 
me?” This fnend stayed at hei bedside the 
entiie day and the following night In turns she 
and the patient called on the Loid. Sankau giew 
weakei and weakei, hei voice came in a a lumper. 

“ Do not e\eit youiself, dear” Mua said, “lam 
sliong and I shall contume to call on the Loid.” 
Satisfied and with a smile she obeyed Eaily 
morning came. The patient vas very weak She 
moved hei head slightly as if tiymg to look at Mua, 

A soft whispei came, — Ramaknshna ; and the lips 
were silent foievei. The wasted body lemamed, 
the spmt was fiee. “ You have been bitten by the 
cobia, the Mastei has accepted you.” 

This is but one example of the change wi ought 
in the heaits of the students who came to the 
Ashrama Othei instance we have given ’n pie- 
vious issues of this Magazine. It is tiue, the 
initial change m most of the students had taken 
place befoie they came to the Ashrama. Othei - 
wise they would piobably not have gone theie But 
could that change have been sustained and pushed 
onwaid had ~*hey not had the oppoitunity of bieak- 
ing away fiom then old sunoundings and in- 
fluences, had they not been constantly encouiaged 
and ministered unto by the Swami Tuny ananda ? 

Unfortunately, excess of voile had affected 
Swann Tunyananda’s health and this combined 
with the desue to see Swamiji once more, made 
him decide to return to India, at least foi a visit. 
Much as we legietted it, we undei stood that 
the change was necessary. We hoped that the long 
sea-voyage would restoie the Swamps health and 
that m India he would find the lest he need- 
ed. We realise that it would be a great satisfaction 
to him to meet his beloved Swaunji again and his 
other bi othei -Sannyasins. We hoped that aftei a 
few yeais, at the most, we would have the Swami 
with us again. 

During our long association with him the Swami 
had sometimes told us about the life of the San- 
nyasins in India, how these monks renounce 
everything foi God, how they wandei over the laud 

fr — 
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preaching and teaching and begging their simple 
faie, he had sometimes spoken of the grandeui 
of the Himalayas, of the simple life of the villageis, 
of the holy atmospheie at places of pilgumage and 
moie often about the beauty and the saciedness 
associated with his beloved Moihei Ganges ' ; but 
seldom did he dwell on the meie physical aspect 
of things Once he said . “You see, I have 
learned to look foi beauty within, so the ex- 
ternal beauty of things does not always affect me 
as it does those who look for beauty outside.” In 
fact, we had not learned veiy much about the 
oidmaiy, every-day life and customs of the Hindus 
as a lace. India had been piesented and mtei- 
preted to us fiom the spiritual aspect. 

And now, when the Swami was about to leave 
us, I said to him jokingly: “Swami, I have lived 
with you so long, but I do not know much moie 
about India than when I fiist met you ’ Ihe 
Swamps leply was veiy significant “My boy,” 
he said, I have given you the veiy best that India 
has to give, it is a gieat tieasuie, keep it caiefully.” 

I have now lived in India many yeais and I 
realise how veiy tiue these woids aie. Yes, the 
Swami had given us the very best that India has to 
give, — that priceless tieasuie that India has fosteied 
foi countless ages and that now once moie she 
offeis fieely to all the world. 

The Swami had made us Hindus even while we 
weie living m America. We had been tiansfoimed, 
we had been made to assimilate that foi which 
India and hei people have always stood ; he had 
made us love and admire the soul, the life-throb, 
the ideals of the Hindus, he had made us under- 
stand that the pulse-beat of India is her eternal 
religion. To become Hindu is a process that can- 
not be forced by exteinal means; it is a natuial 
giowth, assimilation, a change in the mental make- 
up. To become a trne Hindu involves experiences 
of a sacied natuie, expeiiences which one does not 
get by simply visiting this holy land, experiences 
that go beyond the suiface, experiences that 1 elate 
to the soul. 

India possesses something that lies beyond the 
phenomenal, something which the senses cannot 
bung to om notice, something that lies deep hid- 
den in the human heait. And when one comes 
in contact with that, then one becomes a true 
Hindu. To be a true Hindu, one must become 
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the spiritual child of the Indian Rishis and sages, 
one must sit ( meiaphoucally speaking ) at then 
feet and learn, oue must attempt to follow in their 
footsteps. Then we are tiue Hindus, with one 
common aim. — to woik out our own salvation and 
to live foi the good of ail. 

The Swami had taught us to make God-reahsa- 
tion the one aim of out life ; he had shown us the 
way; it rested with us how fat we would profit 
by his teaching. “My work, for the present, is 
done,*' he said, “ I have not left am thing unfinished. 
Mothei knows the lest. This Ashiama is Mothei 's 
place She has cieated this place foi you all, make 
the best use of it/ 

And so the dav drew neai that the Swami was 
to leave us. One of the students was to take 
charge of the Ashrama till the arrnal from India, 
of another Swami. The Swami called tins student 
to his tent on the eve of his depaituie. 

As we have already noticed, the Swami left every 
one free to woik in his own way. He only, sug- 
gested and taught pnntiples. Meditation, he al- 
ways said, was necessaiy, — meditation and renun- 
ciation. So, when he called this student, he gave 
him only general advice. Be impartial, listen 
patiently if there is any complaint, be just and pure 
and trust in Mothei ; beat eveiyone equally and let 
the students feel that you love each and everjone 
of them. This, I think, was the sum and subs- 
tance of his last instruction. And then the Swami 
departed. 

The same student who was left in charge of the 
Shanti Ashrama now, had been in charge duung 
the Swarm's absence, foi a few months, when at 
the earnest request of the students of Los Angeles 
and San Fiancisco the Swami had gone to work 
with them. And heie I may give a few extiacts 
from letters wntten by the Swami duung this 
absence to the student m chai ge of the Ashrama. 
It will give the reader an idea of the spint in which 
the woik was conducted,— a spirit which the 
Swami constantly kept alive and which aftei him 
the students have tried to keep alive to the best of 
their ability aud with earnest endeavoui. 

The Swami wiote from Los Angeles in the 
year 1901. 

My dear — 

Don’t get discouraged or disheartened. Why 
should it be always sunshine and good times ? Let 



Mothei s will be done. Never mind sunshine or 
rain, we must not foiget Mothei at any time. 
Even if we don’t see Hei, why should we lose 
heart 1 She appears again m oui view She knows 
what is best foi us Once vve have given ovei to 
Hei, what light have we to think of ouiselves 
again * It is not so easy to do as to sa) , of that 
I am sute, but theie is no othei way out. Whether 
we see 01 don’t see, Mothei is out only place of 
ie?t Theie are ups and downs in all heails, but 

we should not give way to them. 

* * ■* * 

Real, genuine sympathy alone woiks wondeis. 
That is the one thing omnipotent in this world of 
soi lows and weaknesses. Ask of Mothei foi that 
and you will have it. Think not about y oui self 
but only foi othei s. That is 1 enunciation, that is 
lehgion, that is all. You have died, why do you 
think of j oui self ? Have you not given everything 
over to Mother 1 Why then think of youiself 
again 1 Nevei care foi position. Give up ail such 
ideas. Work is woish'p. Eveiything is in the 
life we live, not in position. Mother knows the 
heait and sees the heart and airanges things ac~ 
coidmgly. Let your light so shine, that everybody 
can see it. Let youi woik be silent and in seciet 
and your Mother who seeth in secret shall le- 
waid thee openly The fowls of the an have their 
nests to lest, but the Son of man bad nowheie to 
lay his head. Jesus had no position and mil- 
lions and millions of hearts are his place, or he is 
the place wheie millions of weaiy souls go foi rest. 
Go on my deal boy; live the life. Pray 101 it 
earnestly and sincerely. 

It pleased me immensely to read the account of 
the celebiation m the Ashrama of Sri Ramaknshna's 
birthday anmversaiy. We observed the day here 
m talk of him and prayer. May Sri Ramaknshna 
arouse in us the real spirit of renunciation and 
love for Mother, whose very personification he him- 
self was. 

* * » * 



Be stiong my deal boy 1 Don’t give m to any- 
thing whatever. It is not good to be weak; the 
weak must go to the wall. This is the law of the 
world. But what have yon to do with the world 
anymoie? Mothei’ s child, good or bad, weak or 
strong, you have no othei to look up to but 
Mother Othei s, who do not know, may think of 
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tempoial help. But you can never think that way, 
I am suie 1 

* * -* * 

Sri Ramaknshna is the conciete embodiment of 

the Vedantic Tiuth. Because in his life he mani- 
fested in full, all the subtle tiuths that we lead in 
the Y 7 edanta philosophy. Pi ay for unflinching love 

and devotion and you will have eveiythmg. 

v * * * 

There is no woild outside. It is what we project 

outside. But how difficult is it to undei stand this; 
and how much moie difficult to lemembei it al- 
ways, even after undeistandmg it 

We feel unhappy when we make oui selves small. 
We teel miaeuble when we think of oui selves as 



finite. That is the bane. Yet we forget and aie 
in the whulpool of Maya every once agun. But 
thanks to the giace of Mothet, we lemembei it 
again soon. “ There is no happiness in tint which 
is finite ; that which is finite is peiistiabie. That 
which i& universal is Blissfulness itself ' Know 
the uiuveisal ! That is thy leal Self ’ 

May we never lose sight of this om lea) Self, 
which is the Self of all, oui deal Mothei, whose 
childien we are. 

* * ^ -4 

The leader will leadily undei stand how helpful, 
how encoui aging and how welcome these letteis 
weie. 

A BltAHM VCHARtK. 
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238. Transcending all the diversities 
created by Maya or Nescience, eternal, ever 
beyond the reach of pain, indivisible, un- 
conditioned, formless, undifferentiated, 
nameless, immutable, self-luminous. 

239. Sages realise the Supreme Principle, 
Brahman, — in which theie is no differen- 
tiation of knower, knowledge and known, 
infinite, transcendent, the Essence of 
Knowledge Absolute. 

srsrirwFTnT^ a?: ii?«oil 

240. Which can be neither thrown away 
nor taken up, which is beyond the reach 
of mind and speech, immeasurable, with- 



out beginning and end, the Whole, one’s 
very Self, and of sui passing gloiy. 

[Neither tin own ..taken up — Because It is not 
a mate n al thing but one's Real Self. ] 



vfHrivni^ 

Acnrtiraf: i 

'O 

srfaqT?!^ gf : irs?ii 



kwA grsqwt- 



rerra¥Tr'3Trcsr Tnpjsrer: 



IRSRII 



241-2. If thus the Srttri, in the dictum 
“Thou art That” (Tat-Twam-Asi ) , re- 
peatedly establishes the absolute identity 
of Brahman (or Isvara) and Jiva, denoted 
by the terms That (Tat) and Thou (Tv am) 
respectively, divesting these terms of their 
relative associations, then it is the identity 
of their implied, not literal, meanings which 
is sought to be inculcated, for they are of 
contradictory attributes to each other — 
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like the sun and a glow-worm, the king 
and a servant, the ocean and a well, or 
Mount Merit and an atom. 

[ If thus the St uti etc — The reference ts to the 
sixth Chapter of the Chhandogja Upamshad, 
whe’e Uddalaka Aruni tnes to impiesson his son, 
Sxetaketu, the identity of J»va and Biahman m 
vauous ] 



&R5T JTFTT 

srgr ir^ii 

243. This contradiction between them 
is created by superrmposxtion, and is not 
something teal. This super imposition, in 
the case of Isvara (the Lord) , ; s Maya or 
Nescience, which is the cause of Mahat 
and 1 he rest, — and in the case of the Jiva 
(the individual soul), listen, — the five 
Sheaths, which are the effects of Maya, 
stand font. 

[ Mahal — See note on Sloka 123, 

And the test — the giossei manifestations that 
pioceed hom Mahat. 

Five Sheaths — See note on Sloka 125. J 

srssra'Rncr# 5? »m * 1 

srsr ^ wm 

24-4. These two arc the supeiimpositions 
of the Isvara and the Jiva, and when these 
aie perfectly eliminated there is neither 
Isvara not Jiva. A kirgdom is the in- 
signia of a king, and a shield of the soldier, 
and when these aie taken away, there is 
neither king nor sold'er. 

[ Neither king not soldiet— he is only a man 
then. Similarly, if we take away the omniscience 
omnipotence etc. fiom Isvaia and deficiencies of 
knowledge and power etc fiom the Jiva, only 
Biahman lemams as the substance of both. I 



smra srr^r era srra: ^ 
xT-sfrRtm: 3n:?!fra ^ ir^hii 

245. The Vedas themselves in the words 
“Now then is the injunction ’ 1 etc., repu- 
diates the duality imagined In the Bi air- 
mail. One must needs eliminate those 
two supeiimpositions by dint of lealisation 
supported by the authority of the Vedas. 

[ The Vedas etc . — The leference »s to the Bnhad- 
ai any aka Upa. II. m. 6 ] 

r tjtj v/mj &r$T3r 

wtw 

2d 6. Ne ; ther th : s gloss noi this subtle 
universe (is the Atman) . Being imagined 
they ate not leal, — HLe the snake seen in 
the lope, and like cL earns. — Perfectly 
eliminating the objective world in this way 
by means of reasoning, one should next 
real se the cuencss that underlies the 
Isvara and the Jiva. 



sjsrwr 



ir^h 

247. Hence those two terms (Isvara and 
Jiva) me c t be carefully considered tin ough 
their Implied meanings, so 1 hat their abso- 
lute identity may be established. The 
method of wholesale rejection will not do, 
nor will the method of retaining in toto 
do either. One nrnst reason out through 
the process which combines the two. 



[Theie aie three lands of Lakshana 01 implied 
meaning. The Jahati, the Ajahati and the Bh&ga 
lakshana The hist is that in which one of the 
teims has to give np its ptitnaiy meaning. For 
example, the phiase *mnf TIT- does not mean 
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that a village of cowherds is m the Ganges, but on 
the Ganges. The second kind is that in which the 
pumaiy meaning is retained but something is sup- 
plied to make it dear, as the sentence 
means ‘ a white (horse) is running.” In the thud 
kind of Lakshna each of the terms has to give up 
a part of its connotation, see the next Sloka. J 

hstt ffr^rar^FrfeiT^' 

fesn - (RWlt 

<<a < rs *nqr. <rfc3ro?f 5 $: 1 

5»TS*Rf 

248-9. Just as in the sentence, ‘ This is 
that Devadatta,’ the identity is spoken of, 
eliminating the contradictory portions, 
so 111 the sentence ‘ Thou art That,’ the 
wise man must give up the contradictory 
elements on both sides and recognise the 
identity of Isvara and Jiva, noticing care- 
fully the essence of both, which is Chit , 
Knowledge Absolute. Thus hundreds of 
Scnptural text 6 * inculcate the oneness and 
identity of Biahman and Jiva 

l Conir edit lory pot i ions — Such as the diffeieuces 
of ume and place etc. ] 







asirwurere it 

rarer ^rar?wTfl*t^?rsfrini irx°1! 



250. Eliminating the objective world,— 
the not-self , by such arguments ao ‘ It is 
not gross’ etc., (one realises the Atman), 
which is self-established, unattached like 
the sky, and beyond the range of thought. 
Theiefore <3 r stniss this mere nhantom of an 



**3 

objective world which thou perceivest and 
which thou has accepted as thy own self. 
By means of the purified understanding 
that thou art Brahman, realise thy own 
Self, the Knowledge Absolute. 

Jj»*rr5tfrsrr%tf 

irwrmfef *r?r. farara ^ 

sttott ^4 1 

SRtT??nrogf H®T3[4 II 

251. All modifications of earth, such as 
the jar etc., -which are always accepted by 
the mind as real, arc (in reality) nothing 
but earth. Similarly this entire universe 
which is produced from the Real Brah- 
man, is Brahman Itself and nothing but 
Biahman. Because there is nothing else 
whatever but Brahman, and That is the 
only self-existent Reality, our very Self, 
therefore thou art that pacified, pure, Su- 
preme Brahman, the One without a 
second. 

cfSTksrfq 

sroTfcmflsi assist n 

252. As the place, time, objects, knowei, 
etc. called up in dream are all unreal, so 
is also the world experienced here in the 
waking state, for it is all an effect of one’s 
own ignorance. Because this body, the 
organs, and egoism etc. are also thus un- 
real, therefore thou art the Pacified, Pure, 
Supreme Brahman, the One without a 
second. 

(To be continued.) 
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SRI SRIDHAR SWAMI — A STORY 

FROM HIS LIFE. 

Sri Sndhar Swami has attained immortal fame 
m San&knt hteiatuie bv ins lummoub commen- 
taries on the two most important books of Hindu 
scriptures, the Surnad Bhagavad Gita and the 
Srmiad Bhagavat. As in the case of numbeis ot 
Othei shining names of Indian leligion, little is 
known ot the personal incidents in their lives al- 
though Humanity with its stiong bias towaids the 
personal hankers to clothe with human investments 
the lives ot these personages and dwell on their 
loveable ftguies. But these great personages 
have kept the:r peisonahty and the incidents of 
their personal life completely in the background, 
so that they come down to us as Iinpeisonal 
teacheis of Tiuth while their petsonalities are like 
&h~dows moving m the background of the beauti- 
ful and ennobling thoughts which we lead m then 
masterpieces. 

But tradition which is a laithful guide m the 
case of Hindu lehgious cuhuie, which has come 
do.vn from geneiation to geneiation, offeis us 
glimpses of their lives and enables u 3 to some ex- 
tent to clothe with human details their loveable 
figures. Of Sndhar Swamt it is told that he was 
born somewhere in Southern India and was famed 
as a great scholai \eised in Sansknt, and was 
in the court of some rich pimee. That tare and 
priceless feeling, the longing for the lealisation foi 
the Supreme 1 ruth had already dawned on his life, 
as it had come to many of his lace. It had 
coloured his whole being and bunging home to 
him the nnpeunanence of and the meanness of the 
prizes of life, was daily augmenting his desire to 
renounce even thing and to devote himself whole- 
heartedly lo the search attei and realisation of the 
Truth. But having bound himself by ties of 
matnmony, his family love and duties held him 
back from his heart’s desire to devote himself to 
the senice and worship of God. Some years 
passed this way, when the one object on which his 
heal is’ love had been given was lemoved from the 
scene ot hei earthly life — his wife died leaving a 
little son. Tjus gaveaiude shock to his easy modes 
Ot iJ-, v*»u> a" ivucL-vJ to die iealuiCu of the un- 



certainly and moital conditions of life, determined 
to substitute it with a Vision of Love that would 
never change, a knowledge knowing which the 
nddle of life and death would be solved. 

But the little son left behind by his deceased 
wife was a matter of consideration befoie he could 
devote his whole life to the woiship of God. He 
was debating in his mind about the wherewithal to 
make a piovision ioi his son’s education and up- 
bunging befoie his i enouncing home and all 
family ties which must snap one day and to devote 
his whole life to the service and woiship of 
God and God only, the only Relation in the woild. 
White thus debating and much agitated, he happen- 
ed to notice a cunous event. A lizaid’s egg had 
fallen from the loot to the floor, as it bioke, it 
levealed a small lizard within floating m a mass of 
mucous mattei — the egg evidently being neai the 
end of incubation. Noticing it moie minutely lie 
tound that it was moving and opening and closing 
its tiny mouth as if wanting some food. As he 
stood looking on he thought in his mind 
that smely this lizaid would die, as it was too 
weak to get out ut the matnx and too small to pio- 
cure any food for itself. Tt any one is helpless 
and in imminence of death, this is one, foi there is 
none to help it procuie food oi be of any service to 
it.' As he was thus thinking, a fly in the course of 
its enatic flight came ending neai it and got 
embedded in the matrix and was as quickly 
gulped down by It. Then with a blow it came to 
the Swann’s mind, that even toi such a tiny, in- 
significant and helpless creature, theie is One who 
brings about such a marvellous combination of 
circumstances that help, food reaches the most 
insignificant and helpless of God’s cieatures. The 
piovision foi his little son which is agitating lnm 
such — how insincere, hypocutical, and faithless of 
hint that his faith is m a tew mpees for his son’s 
provision and not on Divme pi evidence, lelying 
on whom he is renouncing home and darmg to 
throw all eaithlv help and stand a penniless beg- 
gar What a sham, make-believe his idea of God ! 
Is He a poetic imageiyoi ahaid ringing Fact which 
subsists when everything else has vanished. Thus 
Ins mind was illumined with a great ladiance his 
heart was filled with indomitable faith and elation 
and he inwardly spoke “ How faithless of me 
to have all thc-c and anxieties fur my ton, 
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pi eventing me from giving myself completely to 
His worship The same Divine Providence who 
looks affcei his own cieation, who notices a spai- 
row’s fall, for whom I dare to throw everything ovei- 
boaid, will if 1 am sincere in iny love for Him 
look after my son.” After he left home the rich 
prince who held the Pandit in high esteem* took 
his son undei his care and provided for his 
upbringing 

This event must have made a deep impression 
on the life of Sridhar Swarm and moulded into a 
settled conviction, nay a realisation of his life, 
which he must have found venfied many times be- 
fore it attained to that great certitude of conviction. 
For we find in his commentaiy on the Gita in 
explaining that grand promise by Bhagavan Sri 
Krishna to Arjuna, 

SpSTTOft 1 ”~ f ‘0 son of Kunti, boldly declare, my 
devotees do not come to grief or ruination,” Sti- 
dhai Swami overleaps the bounds of the restrained 
and dose reasoning commentary and breaks out 
into an impassioned apostrophe “ O Arjuna, go to 
the council of the worldly-wise men where they are 
quarrelling and doubting the fact of Divine Provi- 
dence and declare with gieat authonty and vehe- 
mence bom of the dead certitude of conviction, by 
the beat of drums and clenched fists “ there is no 
ruination for the devotees of God, they never come 
to grief.” 

It is a wonderful phenomenon which we meet in 
religious biography of both East and West — this 
fact of Divine Providence and divine help even of 
material things brought about by the most un- 
expected and impossible combination of circums- 
tances. Those who have dared tc throw all eaithly 
helps, who have divested themselves of all external 
adjuncts* stood naked befoie the world, and ready 
to suffer all extremities and meet death even for 
His sake relying on nothing except their God and 
love for Him, know that theie is Divm» Pi evidence 
Looking, that a Merciful Hand beh ud tli* veil of 
matter reaches help and succour in ihe mo&t un- 
toward and least expected of circumstances by the 
most marvellons and impossible combination of 
events. Few of us can reach that height oi re- 
nunciation and faith in God to daie to throw away 
everything, all expectation of earthly help from the 
mind and to rely only on the Lord and prepared to 
meet and snffer anything ; therefore spiritual laws 



of Divine Providence never come in the way of our 
lives and we can never for our lives believe in 
them— such is our great faith in matter and ma- 
terial laws But for those who can, this certitude of 
Divine Providence adds infinite freedom, courage 
to their beings, and authority to their words 
setting them apart, towering over the ordinary runt 
of mankind. 



LORD RONALDSHAY AT THE 

BELUR MATH. 

( From A , B. Pair ika ) 

On Friday the yth March Lord Ronald shay landed 
at the jetty of the Belur Math erected by Messrs. 
Hoaie Miller & Co. for the Utsav of rhe 9th March. 
His Excellency was met by the Vice-President, 
Swami Shivananda and Secy Swami Saradananda, 
the Piesident being away ill at Calcutta under 
medical treatment. 

The Secretary welcomed His Excellency on be- 
half of the Order and expressed the gratitude of 
the Older for His Excellency’s favouring them 
with the visit He was led to the inner compound 
of the Math premises where under the mango tree 
were provided seats for His Excellency and the 
paity. On his way he asked the Serietary as to 
how many monks were stopping there and on 
being told about thirty to forty including monk& 
and Brahmacharins wanted to know what was meant 
by Riahmachanns The Secretary explained that 
the Biahmacharins are entitled to enter the Order 
alter lemaining in training a few ycais and on 
being asked what the period was he was told that 
th^e being no limit, it all depends upon the 
capacity of the man, but generally 3 to 5 years is 
the period 

On taking his seat while others were standing 
out of respect he 'sked the Secretary if they fol- 
lowed any system of religious practices and was 
replied that they followed the Patanjali system of 
Ra]a Yoga and meditations — which system had 
been mctly dealt with in Ei.gl’sh and p ibhshed by 
the late Swann Vjvekananda m the \eir 1896 in 
America and England, and that tins book had 
acquired such a world-wide reputation that it had 
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been translated into various languages including 
Russian, French and German. Here the Secretary 
presented His Excellency some of the leading 
works of Swami Vivekananda including the Raja 
Yoga His Excellency then asked the Secretary 
ii he could tell him why most of the Sannyasins 
besmear thelt bodies with ashes to which he replied 
‘ the ashes represent what is left of the wood after 
it has been burnt out or destroyed. So it is used 
as a symbol to make them icmember that their 
goal is to reach the Absolute Being who alone 
remains on the destiuctions of the univeise.’* Hear- 
ing which His Excellency said “ so it is used as a 
symbol of Destiuction -—to which the Secretary 
replied “yes — the destruction or meiglng of the 
Universe to its cause — the Absolnte Being.” His 
Excellency then asked “is not the teaching of 
Theosoph) akin to these principles of the Hindn 
Shastras which you teach.’’ Had Mrs. Annie 
Besant evei been to your Math ! *’ The Secretary 
said “No — Mis. Besant had not been to the Math 
but the teaching of Theosophy although akin to 
that of Hindu Shastias — there is a diffeience; for 
instance, Theosophy as represented by Col, Olcott 
has drawn a good deal from Buddhist rather than 
*- 5 ndu Shastias — on the other hand Theosophy as 
taugnt by Mrs. Besant has a good deal of Hindu- 
ism in it— yet there are great differences foi 
instance, Theosophy teaches that a man earns his 
salvation or freedom of the soul, after a certain 
number of births, whereas Hindu Shastras teach 
that salvation can be obtained even in this life if 
one struggles very hard. His Excellency then said 
“ Does not the Vedanta say that the Universe is a 
projection of the Absolute and that the chain of 
evolution and involution of the Universe is going 
on for all the time ?” To which the Secretary 
replied “yes, during Mahapralaya comes the in- 
volution or the return of the universe into the 
infinite Being but theie are differences of opinion 
as regards the Kalpa theory Some Vedantists 
hold that the whole of the Universe never leturns 
into the Absolute but only a pait of U at a time 
i. e. they believe in Khanda Pralaya but not in 
Mabapralaja. Otheis hold that the whole of the 
Universe returns into the Absolnte and that is in 
Mahapialava. His Excellency then remaiked 
£ Hoh can thf* Khanda Pralaya Iheoiv be tiue 
when there is this m Vedanta that the whole of the 



Universe is a projection of the Absolute and when 
you believe that the chain of coming out and 
going in of the Universe is tiue foi all tune ” 

His Excellency was then led to the hbiary room 
and the 100m upstaiis which was occupied by 
Swami Vivekananda when alive, and thence to 
Thakur Ghar or worship room where His Excel- 
lency knowing that it is a custom with the Hindus 
to take oft shoes before they enter the temple; took 
off his shoes and then entering inside saw the Altar 
where the relics of Sn Rarnakrishna and Viveka- 
nanda are kept. He asked if they meant byielics, 

‘ ashes,’ and was replied tn the affhmative. Then 
he was led into the side loom wheie are stoied the 
bed and othei things which weie actually vised by 
Sri Rarnakrishna m his life time. He was shown 
all the contenis to which he seemed to take parti- 
cular interest and asked several questions which 
were dul) replied On coming down to the place 
where he was first seated he was told by the Secre- 
tary that it was a custom with their Mastei pever to 
allow any man to go away from him without pai 
taking of some sweets etc. and that if His Excellency 
would oblige them by following this custom of theirs* 
On His Excellency very kindly agreeing he was 
ofteted a cup of tea, some fiuits, biscuits and 
sandesh. His Excellency took lemon with his tea 
in lieu of milk and as he was taking his lea he 
asked a few questions such as how many Centres 
the Math and the Mission has in India and America* 
As he took sandesh some of the members weie 
introduced to His Excellency including the Editor 
of the Prabuddha Bhaiata which is published from 
Maya\au in the Himalayas. His Excellency was 
then led to see the temple erected over the 
cremation giound of the Swami Vivekananda and 
saw the has Relief of the great Swami and was told 



that it has been constructed at Jeypore. Thence 
he was led to the guest house, built as a memoiial 
to the late great dramatist Mi. G C Ghosh and 
his most intimate luend Rabu K. T. Ghosh— 
disciples of Sri Ramaknshna Dev His Excellency 
was told that some of the European fi lends of the 
Mission stopped there such as Mi s. Sevier whose 
husband built the Math for the Mission at Mayavati, 
the late Mis. P. Geddes, Miss McLeod — the aunt 
of Lady Sandwich etc. His Excellency was led 
thence to the chaiitab*e dispensaiy and on being 
told that both Allopath) and Homoe > opathv and 
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Kavuaji arc being: used and good number of 
cases are tieated, seemed to be deeply interested 
He was then led to see the cooking airangements 
for the ensuing Utsab of the 9th mutant and saw 
some sweets in couise of pieparation Then His 
Excellency with all courtesy, apologising ioi the 
tronbies given, wanted to -take leave. On being 
presented with a bunch of few roses gtown in the 
Math and some bouquets bv the Secietaiy he took 
his leave thanking the Oidei. The Secietary again 
expressed the sinceie giatitude of the Oidei and 
that U had been a gi eat pi ivilege conferred on the 
Ord^r by His Excellency s coming to see then 
place and bade adieu to him on the gangway lead- 
ing to the ietty As His Excellency boaided the ship 
the monks gave loud cheeis “ Joy Guiu Maharaj ki 
Jai His Excellency waving his hands to the 
monks all the tune they were in sight 

Before his depaituie he enquued why was the 
rampart wall (Postha) in front of the Math, in an 
unfinished condition. The Secretary leplied that 
it was in that unfinished condition, owing to want 
of funds. His Excellency then went on boaid the 
steamer and left the place. On the 1 ith of March 
the Secretary received the following letter from 
His Excellency’s Private Secretaiy : 



D O. 476. 

Government House. Calcutta, 
nth March 1919. 

Dear Sii, 

His Excellency has been pleased to sanction as 
a slight return for the kindness you showed him 
on the occasion of his recent visit a giant of Rs 500 
to the Ramknshna Mission as a contubution to- 
wards the cost of rivetting the liverside land be- 
longing to the Math at Belur. The amount will 
be placed at the disposal of the District Magistrate, 
Howrah, 

Yours tiulv 

Sd. H. R. Wilkinson. 

The Secy R X Mission. Belui Math. 

Belur 

The noble example set by His Excellency is 
worthy of the exalted position he holds. PIis 
appreciation of the value of the Ramkrishna 
Mission, we must say, is a great asset. By his 
august presence His Excellency has removed 
effeett vel> the slur which was songht to be at- 



11 / 

tacked to f his society whose mission is to do mm vice 
to the suffering bum an it) . 



APPI \L 

The Governing bodv of die* belui Math appeals 
to the geneious public lot u j r «oa»*on* to the 
fund foi the building of the iampa> r wall along the 
whole length of the met side land belong ng 10 the 
Math It is to be hoped that all •'VmpAilnsers 
with the ideals and activities of the MV 11 wdl come 
fonvaid readil) with ihen help The Math was 
founded by the Swami Vivekananda foi the re- 
generation of the spmtuahtv of tne Sannuna 
Dharma in the Indian consciousness and for the 
spread mg and piopagation of the Hindu philoso- 
phy and religion all over the w 01 Id in means of 
trained teachers as a beneficent fachn ol world- 
civilisation By its gospel of social service and 
philanthropic activities as evidenced mam times 
during periods of national dtstiess and calamity, 
and also by its propagation of the religion of 
Vedanta in India and America and Europe evengel- 
ismg the lives of many seekers after Truth, the 
Math has established tts place as a beneficent 
institution working foi the uplift of humanity in 
India and outside We tiust that the generous 
public will come foiward to contubuie to the fund 
for completing the Postha, the nucleous of which 
has been founded by the good Governor of Bengal. 
Sympathisers and donors will kindly send their 
donation to— 

The President, The Math, 

Belur P. O,, Howrah. Bengal. 




THE MAYAVATI CHARITABLE 

DISPENSARY. 

( Fifteenth Annual Report. — January to 

December, 1918.) 

Thf Mayav an Charitable Dispensary complet- 
ed Us fifteenth year in December, 1918. It is 
gratifying to note that the demand on its service that 
year was decidedly more than in the previous year, 
as will be seen from the total number of patients 
treated coming up to 554> as against 270 in 1917, 
shat is more than double The details of the 
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woik and its financial condition will appear from 
the following statistics : 



(a) Statement of Diseases Treated from 
JanuaTy to December 1918 



Jiamea or cnstMats \ 


Outdoor 


| Indoor } 


Total 


Specific Infections — 






li 

'1 

1 


Syphilis . 


4 




4 


Cholera 


5 




5 


Malarial Fevet j 


27 


2 


29 


>evei (unknown on gin *' 


6r 




61 


Nervous Svsiein 








Debilitv 


3 




3 


Neuialgia 


>3 




13 


Respiratoiy System' — 








CorvM ... 


10 




10 


Bionchitis ..-I 


4 




4 


Influenza . .j 


35 




35 


Pneumonia 


1 




1 


Asthma 


1 




1 


Digestive System * — 








Mouth and tooth 


17 




17 


Dyspepsia 


1 3 


: 


i J 3 


Diarrhoea . j 


*5 




! r 5 


Dyseutery .. 1 

Worms ... ..J 


23 


1 


24 


20 


1 


21 


Jaundice | 


3 




3 


Other liver complaints| 


14 




*5 


Ductless Glands and 
Lymphatic System . — ; 


| 






Goitre & Mumps 


9 




9 


Kidney 


3 




3 


Generative System * — 








Gonorrhoea 


14 


1 


*5 


Leucorrhcea 


9 




9 


Amenorrhosa 


3 




3 


Menorrhagia 


5 




5 


Locomotive System 








Rheumatism 


17 




17 


Diseases of the Skin 


3 2 


1 


33 


„ Eye 


96 


2 


98 


„ „ Eai 


20 




20 


Surgical cases 


26 




26 


Other diseases 


42 




i 42 


Total 


545 i 


9* 


i 554 



*Of these indoor patients 3 were completely 
cured aud the lest were relieved and left treatment. 



Death nil. 

(b) Statement of Religion and Sex of Patients. 

Indoor aud Outdoor. 



Hindus 


520 


Men 


273 


Mahomedans 


20 


Women 


130 


Christiaus 


*4 


Children 


15* 




554 




554 



(c) Statement of Receipts and Disbursements 

for 1918. 



Receipts 


Rs. 


As 


P. 


Last year's Balance 


477 


12 


3 


Subscriptions 


27 


0 


0 


Donations 


280 


8 


0 


Interest from Savings Bank... 


27 


4 


0 


Sale proceeds of pamphlets .. 


10 


7 


0 


Total Rs. ... 


822 


15 


3 


Disbuisements 


Rs 


As 


P. 


Dnctofs maintenance charges 


236 


0 


0 


Refunded to Post office for payment 
wrongly made 


4 


7 


0 


Medicines bought 


39 


5 


0 


Hot-waterbag 


5 


0 


0 


Sundry expenses 


0 


3 


9 


Total Rs. .. 


284 


15 


9 


Balauce in hand Rs. ... 


537 


15 


6 



Kumaon is decidedly a backward area and 
hospitals are few and far betweeu Consequently 
people often come fiom distances of 12 or 
miles even to get medicines. The Mayavati 
Charitable Dispensary depeuds upon the genero- 
sity of kind-heaited public, for local aid in such 
a place is almost nil We therefore earnestly 
appeal to all sympathetic hearts to send in their 
mites in aid of the suffeiers in this unenlightened 
hill tract, for suffering is more acute whete edu- 
cation is scarce. All contributions will be thank- 
fully accepted aud acknowledged by the Secretary, 
Mayavati Charitahle Dispensary, P. O. Mayavati, 
Dt. Almoia. 

Madhavananda, 

Secy., M. C. D. 

FAMINE IN MANBHUM & BANKURA? 
Ramkrishna Mission's Work Sc Appeal, 

Through the kind contributions of the generous 
public of Bengal and other Piovinces we are 
managing somehow with the increasing difficulty 
of the hungiy people of Manhhum aud Bankura. 
We have now been able to exteud the area of 
relief from n villages to 69 villages and so in- 
creasing the numbei of the recipients of relief at 
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our dories fiom 196 to 2383 in the district of 
Manbhum. In the district oi Bankura fiee doles of 
rice are distributed m 26 visages to 222 recipients. 
Conjointly with it we have opened Test Works and 
theieby to alleviate the intensity of water scaicity, 
by ie-exca\atmg one tank and a well in Bagda 
centre m the Manbhum Distuct and digging five 
wells ( kuntcha ) in Indpur centre m the Bankura 
Distuct. Money has been advanced to the able- 
bodied widows to continue then huskmg-work, the 
regulai means of then livelihood. To meet the 
glowing demands of our leheving woiks the bene- 
volent public must be moie liberal to stretch their 
helping hands towaids these staiving people. The 
recent report which we have got from our workeis 
regarding want ot doth is also very distressing and 
it will be ungtaceful to put tn the statement in 
black and white. In the new aiea of telief even 
women of the pooler classes aie in an acute state 
foi want o! cloth. Borne of them are coveiing 
thtinselves with timber leaves stitched togethei. 
So we earnestly appeal to our kind public not 
to throw away as useless even then tatteied clothes 
but 10 send them to oui addresses to save the situa- 
tion of the distressed women. 

In the meantime since oui last appeal we have 
opened Fne Relief woiks at Bhubaneswar m the 
distuct of Pun and b) the next week again, we aie 
going to open a relief centre at Biahmanbana m the 
distuct of Tippet a, 

1 he following gentlemen and ladies have 
strengthened oui famine relief funds with then 
kind contubutions, teceived at Belui Math, in the 
month of March. 1919 . 

A triend, Com ilia, Rs. 5000, S. N Banneijee, 
Bankuia, Rs. 10, V. VishvaNath Aiyai, Tiichmopoly 
Re. r, Jogeshvai ChaUeiji, Bhagalpur Rs. 2, Saial 
Ch. Bhattachaij ja, Chaltabalia Rs. 5, lvedatpur 
Dandia Bhandai Rs. 5, Kedai NaLh Gliose, Suk- 
chdL Rs. 30, Pankaj K Aich, Bhawampui Rs. 5, 
Haupada Paul, Calcutta Rs. 2, A R Mazumdai, 
Nattoie Rs 5, H. B. Banerji, Basia Rs. 55, Haii 
Mohan Ghose, Calcutta, Rs. 25, Maniranjan Sen, 
Calcutta Re. 1, Shush Ch Dey, Burdw'an Rs. 7-10, 
Kailas Ch. Mandal, Haikashan Rs. 2, BaradaK. Sen 
Gupta, Kazibazai, Re. 1, D. P. Baneiji, Bansjora Rs. 
5, S. N. Bose, Bansjoia Rs. 5, S. Venkatachalam, 
Madras Rs. 25, Fam Bh. Paul, Uttarpaia 4 as; 
Han M. Chatteiji, Ball) 8 as, Brojendra K. Dutta, 



Bhawampur 8 as., Niamat All, Behala 4 as., Jatmdra 
Nath Mukerji, Sinthee 4 as., Tmcouri Singh Rs. 2, 
Rama R. Banerji 12 as, Satchidananda Banerji, 
Sibpur Re. 1, S. Bhadrakali 4 as., H. Roy 4 as 
S. Muheiji, Cal. One Ribbon ; B. Cal. 8 as; Asti u- 
tosh Ghosal Rs. 2 ; R. Ghostf, Cal. 4 as ; Susil Ch. 
Nag, Dacca Rs 2 5 ; Haiendra K, Aich, Cal. Re. 1 
Nahni Nath Roy Choudhuiy Rs. 3 ; Sin. Tarnbata 
Devi, Madhupur Rs. 10, Gopal Ch. Sarnia A j mere 
Rs. 5 , Dmobandhu Paita, Dacca Rs. 5 ; Sri Bn 
Shtngha Bahmi Mata, Cal. Rs. 15; Shyama Baha- 
dui, Jalashvar Rs 5; Bireuidra Nath Nath, AHpur 
Rs. 2 ; Jagat Banuhu Ray, Ballygiinj Rs. 5 ; A 
friend, Bombay Rs 50; Cnai u Ch. Das, Cal, Rs. 2; 
Sailendra Baul, Cal. Re. 1 ,i N. B. Panday, Surat 
Rs. 2 ; S N. Chackiavaity, Cal. Rs. 5 ; Siva Ch. 
Mukhetji, Cal. Rs. 10; b. P*. Neogi, Garhwal Rs. 
10; Jogesh Ch. Biswas, Kokdaliara Rs. 2-5; Shi- 
dar Chateiji, Amta Re. 1 ; Ladit M. Ghose, Calcutta 
6 as; C. C. Mittia, Cal, Rs 2?o; Mis. J. N. Bose, 
Balljgunj Rs. 40; Students of the Second Class, 
Oriental Academy, Shanup ur Rs. 2 ; Suresh Ch. 
Banneiji, Gouhati Rs. 5 , D. Vijayannagalmgam, 
Rs. 3; V. N. Kuppuuo, Madras Rs. 2. 

All contubutions in shape of money or in doth 
may be sent, to enable us to continue our work ot 
leliet to the following addresses: 

(1) The Piesident, R K. Mission, Belur, Howrah 

(2) The Secretary, R K... Mission, Uitbodhaa 
Office, Calcutta. 

Swann S^aradananda, 

Secy., R. K. Misfciom 



NEWS AND NOTES. 

Thk 84th hirihday of Sri Ramakrishna ParafKi. 
hamsa, was celebiated m Mercara, Coorg, on the 
13th Apul. It is as follows — The first item cf tbs 
progiamme theie was procession through the 
town with the portiait of the: Gurumaharaj placet 
m a tastefully decorated Majndapam to the accoEs.- 
panunent of band and a Bhajana party. T&s 
progress of the procession from the Central High 
School Hall at 9 a. m. round the OmkfcTOtr#* c 
Temple tin 0 ugh the Brahmitfi Valley was pur* cUifr- 
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ted by the devotional offerings of the Aiatrikam 
with camphoi, fruits and cocoanuts. The pro- 
cession leturped to Us starting place at about 12 
a. m I hen some '400 pooi Narayan as were pio- 
vidcd with tood stuffs and money The public 
assembled in the Cential High bchool Hall at 
about 2 p nt. 1 hev weie cnteitamed with a Hari- 
katha <*nd Mr A I Shankaianaiayana Rao read an 
address on the Lite and Jckk. lungs of Sn R.ima- 
krishna in Canarese. Ral Bahadur AI. Muttanna, 
“ Rajakanapiasakta ” being in the chair, made a 
shoit speech emphasising the necessity ot the 
Vedanta Society m Cooig With Mangaiaiati and 
distnbution of Piasadam the days 5 function was 
bi ought to a happ) close. 



Undfr the auspices of the Vedanta Society, 
Bangaioie Cantonment, the bitthday anmvcrsaiy uf 
Siuiui Vj\eiianandap w is telcbi tied n> the Chathm 

Veda S.dlun h c babha School piemises on Sunday 
last with much ulat At noon about Sco pooi 
vere ted sumpiuousl> in the name ot that gieat 
modem Saint of India In the aheinoon there was 
Bhajana followed by seitalnmns, sung by the little 
Maters of the Hindu Banka Pathsala to the accom- 
paniment ot harmonium, violin and Mridhangam. 
In die evening Mi R. A. Riislmamachai u n a,, an 
adnmer of swamiji deliveied a stu ring speech on 
the life and souai woik chalked out by Swann jt 
for the icgenei ation of the pooi and distiessed. 
After dusk the Swaui'jt’s photo, well decoiated 
with floweis ami fenia on a Vnnanam '.vas taken 
round in pi occasion thiough ttie pnnupal streets 
of the Cantonment, picceeded b\ Indian Biass 
Band The Swanns Yirajananda, 0ui o anatida and 
Somatianda the local S11 Ramakushna Mission 
giaced the otcaoion svitn their holy pieseiice. The 
function wa* Cosed at about <> p. m. with Mangal- 
araihy and distnbution of oranges to the audience 
and also to ali the young ststeis of the Hindu 
Bahka PaihsaU. Finally the beeietaiy dunked on 
behalf of the Socieiy the Swanojis of the Rarna- 
knshna Mission and the audience foi their kind 
piesence and to the subscribers — both mofussil 
and local, for their liberal contributions towards me 
feeding of the poor biethren. 



Thf 57th buthday of Sn Swam* Vivekananda 

wa* \m i a* h: «. < s 01 Rjm^k:>'hna 

to* 



Sevashrama, Ram aw an Srnagai, Ka>hmu State 
on 9th Februaiy, Sundav at the Kashmir Buildings 
Annrakadal. The piogiamme of the day, as usual, 
included the feeding of the pooi, distnbution of 
bieads , a speech in English by Pt Sananand 
'likod n. a, a paper m Uidu by Pt Jialal Kaul 
Na/n ; the piesidential speech was given by Lala 
Gobind sahai. President, Ai) a Samaj. Pie remained 
that the message ot Swannji was that of courage 
and the message of service and pointed out that 
accoiding to Swamiji “ caste” as it existed to-day 
is not the ie<d ‘Jail* of ancient India. The 
meeting was bi ought to a close with the distnbu- 
tion of apples. Bhajanas weie sung. 

We have received the following leport of the 
R. K. Mission Sevashrama, Kankhal foi Match 
1 9 1 V 

Jndoox pa ne nts 

Theie weie 5 old cases and 13 new admitted, u 
discharged cured, 1 died, 1 left tieatment and 5 
aie still undei tieatment. 

Ouuloot patients 

Theie weie 2210 cases of winch 1007 new and 
1203 repeated numbers. 
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The jeceipts include a donation ot Rs. 700 
lecetved hum Babu Kunja Behai t Lall, Engineer, 
Ahmedabad foi the foundation of dispensaiy 
buildings 111 memory of his patents in the 1st 
instalment The total amount p»oimsed by him is 
Rs 1000 Donois can perpetuate the beloved 
memoiy of then deceased lelauves by electing one 
or more 100ms ot 'he dispensary. The cost of 
one loom is Rs. 125^ The total cost of the 
building is more man Rs. 50 o„. 

P. S. It is our sincere gi allocation that the 
Maha Malta Baj uni Mela in which many lakhs of 
pilgrims assembled at Hardwat passed off without 
any case of cholera though airangemenis weie 
made in the Sevashrama to cope with the disease 
during the Mela. 




